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(2:15) Ἡμεῖς (syn) The plural 1st personal pronoun editorial “we” is used here as contrasted to the previous section, where Paul has been using 2nd and 3rd person pronouns in narrative form. While it is difficult to ascertain where Paul’s rebuke of Peter shifts to general discussion of the issue of Justification, it is clear that there is a shift, and this can be understood as a transitional point.
(2:15) Ἡμεῖς φύσει Ἰουδαῖοι καὶ οὐκ ἐξ ἐθνῶν ἁμαρτωλοί· The clause (we though Jews by nature and not sinners of Gentile origin) is concessive in relation to καὶ ἡμεῖς…ἐπιστεύσαμεν though possessing by virtue of birth all the advantages of knowledge of the law, and hence of opportunity of obeying it and achieving righteousness through it, and not men born outside the law, and hence in the natural course of events possessing none of the advantages of it. (Burton, 119).

(2:15) φύσει (lex) noun, meaning natural endowment or condition inherited from one’s ancestors, genetic condition, not earned. (BAGD)
(2:15) φύσει Ἰουδαῖοι (lex) The use of this term,”Jews by birth”, is like that of Philo and Josephus, meaning descent, extraction. (NIDNTT2, 660). 
(2:15) καὶ οὐκ (syn) inserts a contrast between the Jews by nature and sinful gentiles.

(2:15) ἐθνῶν ἁμαρτωλοί (lex) From the standpoint of natural Jews, Paul describes the heathen as sinners, as a consequent of being Gentiles, or non-Jews, because they were outside the bounds of the theocracy – this is a national perspective by the Jews of outsiders, who did not have the law (Eadie, 163). Rather than being a genitive of comparison, it can be translated “from among gentile sinners” (Wallace, 301).
καὶ 

οὐκ 

ἐξ 

(2:15) ἐθνῶν (lex) While the word can refer in general to all peoples, here it is contrasted with Ἰουδαῖοι to provide a category: those who are not Jews. These are the Gentiles who do not know that law as the Jews, and who do not keep it (NIDNTT2, 793).

ἁμαρτωλοί·

(2:16) εἰδότες (syn) The participle is used in a causal sense since adverbial causal participles almost belong to that category, even when used as presents (Wallace 631), which would literally translate: “because we know”. The reason would be found in the second part of the verse, “we have believed”.

(2:16) εἰδότες [δὲ] ὅτι οὐ δικαιοῦται ἄνθρωπος (syn) In antithesis to the previous concessive phrase, this one is causal, giving reason for the ἐπιστεύσαμεν of the principal clause (Burton, 119).

(2:16) ἄνθρωπος (syn) this anarthrous noun is used in its wholly indefinite sense, as equivalent to τίς. (Burton, 120)
(2:16) δικαιοῦται (lex) in this word we have one of those great words of the Pauline vocabulary, a right understanding of which is of the highest importance for the interpretation of this letter. (Burton, 119) δικαιόω is used in two chief senses: a. to deem right, to think fit, etc; b. to condemn, to punish. The first sense, ie, to “declare righteous”. In an approximately exhaustive examination of usage, Cremer found no instance in classical and other non-biblical Greek writers where it is used with a personal object in the sense “to make righteous”. (Burton, 461)
(2:16) οὐ δικαιοῦται (syn) this negated present middle indicative verb is best taken in a gnomic sense of a general fact, (Wallace 523) with added support from that participle εἰδότες which indicates a known item of belief held by the Jews.

(2:16) νόμου (syn) the genitive is used here qualitatively, and in its legalistic sense, denoting divine law viewed as a purely legalistic system made up of statutes, on the basis of obedience or disobedience to which men are approved or condemned as a matter of debt without grace. This is divine law as the legalist defined it. (Burton 120)

(2:16) νόμου (lex) that which is distributed, apportioned, appointed. From this primary meaning to the meaning which it came later to have, “law”, very much in the present, technical sense of the English word, “stature,” “ordinance,” or “a body or code of statutes.” It may refer to a single rule, either of divine or human origin. It may denote a written civil code, or a body of unwritten principles. In the NT, the concept that law proceeds from God so pervades  that the word itself conveys the thought of divine law unless the context demands otherwise. The common reference of the term among the Jews was to the legislative system ascribed to Moses. (Burton, 443-448)

(2:16) ἐξ (syn) the preposition denotes source, the source in this case, of Justification.

(2:16) ἐξ ἔργων νόμου (lex) by this phrase, Paul means deeds of obedience to formal statutes done in the legalistic spirit, with the expectation of thereby meriting and securing divine approval and reward (Burton 120) – i.e. legalistic obedience.

(2:16) ἐὰν μὴ (syn) the force of this is properly exceptive (the natural force of the term – “except”), and is not adversative (“but only”). It can either introduce an exception to the preceding statement taken as a whole “a man is not justified by the works of the law” or to the principal part of it “a man is not justified”. The latter is to be preferred because of the context, where faith and works are set in harsh contrast, rather than implying that there is a way to be justified by the works of the law, an idea clearly outside of the thrust of this passage.

(2:16) διὰ πίστεως (syn) διὰ indicates means by which faith is obtained. Fiath in Paul’s thinking, can never be views as a meritories work because in connection with justification, he always contrasts faith with works of the law (Wallace, 335).

Ἰησοῦ Χριστοῦ, 

(2:16) διὰ πίστεως Ἰησοῦ Χριστοῦ (syn) The matter arises whether the “faith of Christ” is an objective or a subjective genitive (subjective: faith belonging to Christ; objective: faith in Christ). On the subjective side, there are a number of arguments:

a. πίστίς followed by the personal genitive is quite rare. But when it does appear it is almost followed by the non-objective genitive (Wallace, 116)

· This has some weaknesses, because while the majority of instances agreem there are some uses in the NT with an objective personal genitive, and also an impersonal genitive noun. (Wallace)

b. Theologically, a subjective genitive does not deny faith in Christ, but implies that the object of faith is Himself faithful. (Wallace)

c. The faithfulness of Christ is referenced in v20 – the faithfulness of Christ to death crucifixion (also Phil 2).

On the objective side:

a. This is the more historical view, tracing back as far as Chrysotom

· Some would argue (eg Howard, Keck) that there are historic supports for the subjective view as well, for instance, the Syriac supports a subjective reading.

b. There is a strong contrast in context  (eg v17) that sets belief in Christ against works for justification. This lends itself more clearly to the objective view

c. A subjective interpretation proves to be too subtle, something Paul never elucidates in these contexts.

All will admit that grammatically there is not a lot to choose from between either side. On the side of context and clarity, however, the evidence seems to favor the objective genitive.

(2:16) καὶ ἡμεῖς (syn) καὶ throwing its emphasis on the ἡμεῖς emphatically attempts to recall Ἡμεῖς φύσει Ἰουδαῖοι of v15. We Jews believed, had to believe, were not saved or justified till we did believe. This very point Peter had made at the Jerusalem Conference (Ac 15:10f.). He quotes Ps 143:2. (Robertson)

(2:16) εἰς Χριστὸν Ἰησοῦν ἐπιστεύσαμεν  

(2:16) ἐπιστεύσαμεν (lex) expresses in its fullest and most definite form the act of Christian faith, which is trusting oneself to, handing oneself over to Christ on the basis of the acceptance of His redemptive work. (Burton, 123)

(2:16) ἵνα (syn) this conjunction is set in place to express the purpose of ἐπιστεύσαμεν
(2:16) δικαιωθῶμεν ἐκ πίστεως Χριστοῦ  (lex) The purpose of believing is revealed as the justification that comes by faith in Jesus. Paul’s redundancy is evident to stress the absolute contrast to belief and faith from works. The former justifies, the latter does not.

(2:16) ἐκ πίστεως (lex) the ἐκ here in relation to πίστεως, differs from the previous διὰ. This is not a difference in substance of thought, only in form. The former speaks of consequence of which one is justified, the latter the means through which one is justified.

(2:16) καὶ οὐκ ἐξ ἔργων νόμου (lex) two tracks are set before us, both of which Paul knew well: faith and law. Having come from the track of law, Paul speaks with full experiential assurance, not just a theological basis, of the failure of the law to justify, hence his categorical denial.
ὅτι ἐξ ἔργων νόμου οὐ δικαιωθήσεται πᾶσα σάρξ.

(2:16) δικαιωθήσεται (syn) This future passive form is properly taken in a gnomic sense (Wallace 571), so that the thrust is not pointing to a future justification, but instead speaking of a general impossibility: ὅτι ἐξ ἔργων νόμου οὐ δικαιωθήσεται πᾶσα never will any flesh be justified by the works of the law. This would be Paul’s categorical summary of this entire teaching in v 16. There is no grammatical reason to read a future sense of justification into this section.
(2:16) πᾶσα σάρξ. (lex) all flesh. Paul sets in place a general rule applicable to all human beings, past present and future.
(2:17) εἰ δὲ 

ζητοῦντες 

δικαιωθῆναι 

(2:17) ἐν Χριστῷ (syn) The prepositional phrase is used by Paul having a variety of meanings, but in the present context is applied in a locative sense. Christ is the scope within which Justification takes place. This is placed in antithesis to the scope of the law (3:11, 5:4) (Fung, 119). Believers are justified by union with Christ, and the basis of this union is faith, with law being excluded.

εὑρέθημεν 

καὶ 

αὐτοὶ 

ἁμαρτωλοί, 

ἆρα 

Χριστὸς 

(2:17) διάκονος (lex) is found 29 times in the NT. Its primary meaning is the one who serves at a table, in a broader sense a servant (NIDNTT3, 546). Paul is here using the term paradoxically.

(2:17) ἁμαρτίας διάκονος (syn) Objective genitive, a minister to sin. Paul is making an illogical inference. We were sinners already in spite of being Jews. Christ simply revealed to us our sin. (Robertson). 

(2:17) ἁμαρτίας διάκονος (lex) This is Hebrew phraseology, also used by Paul in II Corinthians, chapter 3. There Paul speaks of two ministers: The minister of the letter, and the minister of the spirit; the minister of the Law, and the minister of grace; the minister of death, and the minister of life. "Moses," says Paul, "is the minister of the Law, of sin, wrath, death, and condemnation." (Luther)

(2:17) μὴ γένοιτο  (syn) μη with the optative. Literally, "May it never happen." (Robertson). However, Paul’s usage of this phrase is not the same as Luke’s weaker request (Wallace 482).  In line with his usual usage of it, here it shows his revulsion at the thought that someone might come up with the this conclusion from the previous argument.

(2:18) εἰ γὰρ (syn) First class condition: assumed true for the sake of argument (Wallace, 694)

ἃ 

(2:18) κατέλυσα…οἰκοδομῶ… ἐμαυτὸν συνιστάνω (syn) The first person verbs and pronouns in this verse are to be taken representative third person pronouns (Wallace 391). Paul associates with the Galatian situation, but not as a sympathizer, rather in judgment. Thus, by using the 1st person in this way, Paul has in a subdued way condemned the actions of the Judaizers.

ταῦτα 

πάλιν 

οἰκοδομῶ,

(2:18) παραβάτην (lex) A transgressor. (Robertson) Fung (120) offers four interpretations of “transgression”:

a. Transgression of the previous action of tearing down the law. However, it is doubtful whether the word can be used as an equivalent to “sinner”.

b. Another view looks at it as separating from the Gentiles, a willful violation of the will of God revealed in Christ.

c. In erecting again the validity of the law, one shows oneself up as a transgressor by going against its real intent: so that a person may die to it to live to God.

d. It is preferable to regard “for” at the beginning of v19 as coordinate with the same word in v18a, showing a second reason for the denial of v17’s false conclusion. Paul has in view the actual transgression which inevitably follows the authoritative reestablishment of the law in a believer’s life. (Fung, 122)

(2:18) παραβάτην ἐμαυτὸν συνιστάνω (syn) Within the conditional statement in v18,, the relation of the first part to the second is that of equivalence (Wallace, 683). If the first part is true, then the second is true. If representative Paul rebuilds what he destroys, then in that case he demonstrates himself to be a transgressor.

(2:19) ἐγὼ (lex) The emphatic “I” by which Paul begins the positive argument in v19 is set in contrast to the false conclusion of v17b can be explained by the “I” of 20b as referring to Paul in his natural self. But the genuine first person singular is here used also representatively of all true Christians (Fung, 122).

γὰρ 

(2:19) διὰ νόμου (lex) the preposition διὰ here speaks of means: Paul speaks of a dying through the law…to the law. (Fung, 122) A person’s death to the law removes any relation of that person to the law, so that no longer will the law have any claim or authority over that person.

νόμῳ 

ἀπέθανον 

ἵνα 

θεῷ 

ζήσω. 

(2:20) Χριστῷ συνεσταύρωμαι·  (syn) One of Paul's greatest mystical sayings. Perfect passive indicative of συσταυροω with the associative instrumental case (Χριστω). Paul uses the same word for union with Christ in Ro 6:6 for the same idea. In the Gospels it occurs of literal crucifixion about the robbers and Christ (Mt 27:44; Mr 15:32; Joh 19:32). Paul died to the law and was crucified with Christ. He uses often the idea of dying with Christ (Ga 5:24; 6:14; Ro 6:8; Col 2:20) and burial with Christ also (Ro 6:4; Col 2:12). (Robertson)

(2:20) ζῶ δὲ οὐκέτι ἐγώ, ζῇ δὲ ἐν ἐμοὶ Χριστός· ὃ δὲ νῦν ζῶ ἐν σαρκί, ἐν πίστει ζῶ 

(2:20) τῇ τοῦ υἱοῦ τοῦ θεοῦ (syn) objective genitive (Robertson). This is not speaking of the faith/faithfulness of the Son of God, but that the life resulting from union with Christ is lived by faith in the object of that union, Christ.

τοῦ ἀγαπήσαντός 

με 

καὶ 

παραδόντος 

ἑαυτὸν 

(2:20) ὑπὲρ ἐμοῦ. (lex) The personal pronouns that Paul uses rather than the general “we” indicate vividly the personal identification that Christ makes with the believer – a personal subjective experience of the objective realities of faith "He appropriates to himself, as Chrysostom observes, the love which belongs equally to the whole world. For Christ is indeed the personal friend of each man individually" (Lightfoot).

 (2:21) οὐκ 

ἀθετῶ 

τὴν χάριν 

τοῦ 

θεοῦ· 

(2:21) εἰ γὰρ διὰ νόμου δικαιοσύνη, ἄρα Χριστὸς δωρεὰν ἀπέθανεν. (syn) first class condition, assumed true for argument sake (Wallace) If one man apart from grace can win his own righteousness, any man can and should. (Robertson)

(2:21) δωρεὰν (syn) if the argument is assumed true, Christ died gratuitously (δωρεαν), unnecessarily. Adverbial accusative of δωρεα, a gift. This verse is a complete answer to those who say that unbelievers (or any moralist) are saved by doing the best that they know and can. No one, apart from Jesus, ever did the best that he knew or could. To be saved by law (δια νομου) one has to keep all the law that he knows. That no one ever did. (Robertson)
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